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ABSTRACT
Praise be to Allah, Lord of the Worlds, and prayers and peace be upon our Master Muhammad and his family and 
companions, As for after.
In my research, I spoke about the most important lines regarding the ruler and his system of rule, because governance 
is a trust, and this trust will be asked about by all the ruler on the Day of Resurrection. Was it used for good and 
righteousness or vice versa? The ruler derives authority from the nation by virtue of the people’s sale to him, i.e. 
(elections). Among his duties is not His constitution must be just, derived from the Qur’an and the Sunnah. Likewise, the 
ruler has many duties, the most important of which is the moral, religious, economic, and political goal in a way that 
guarantees the interests of the people. Islamic civilizations have witnessed many great rulers whose work was crowned 
by the true faith that made the limbs work and the hearts trust in the service of the subjects. Many Of rulings, they were 
characterized by this, and they took practical and scientific reasons, based on their example, our master Muhammad, 
peace be upon him. In my research, I emphasized the most important qualities and conditions for that ruler and the 
method of choosing those who participate in governance with him from among the ministers, workers, and scholars who 
pretend to be all kinds of honesty, professionalism, and good management in religion and justice. And staying away 
from injustice, all of which is derived from the Qur’an and the Sunnah of the Prophet. Likewise, in my research, I 
touched on Allah’s ability to remove the ruler. Likewise, I wrote many deductions and results that serve the ruler and 
balance between his work and his subjects in a way that serves the servants.
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INTRODUCTION
Praise be to Allah, Lord of the Worlds, and prayers and peace be upon the best of messengers, our Prophet Muhammad, 
may Allah bless him and grant him peace, and upon his family and companions.
As for after....

While the Islamic nation today lives in an atmosphere of change in the political regimes that ruled peoples for a period 
of time, I have written some important lines regarding the ruler and his system of rule, because governance is a trust, 
and we will ask about this trust on the Day of Resurrection. How did you obtain it and was it used for good and 
righteousness? The ruler is a trust. He derives authority from the nation by virtue of the people’s pledge to him, and his 
constitution must be based on the Holy Qur’an and the Sunnah of the Prophet, and the ruler is subject to criticism and 
supervision if he deviates from them. The ruler has many duties, the most important of which is emphasizing the moral 
and religious goal, and he takes precedence over the economic and political goal in Islam.

Islamic civilization has witnessed great rulers, the first and greatest of whom and their role model was the Prophet 
Muhammad, may Allah bless him and grant him peace, according to the Almighty’s saying: “May Allah’s prayers and 
peace be upon him.”     1چ ئو  ئۇ        ئۇ  ئۆ  ئۆ  ئۈ  ئۈ   ئې  ئې     ئې         ئى  ئى  ئى  ی        ی  ی  ی  چ“The Islamic nation has given 
birth to generations Among the great rulers who followed the footsteps of the Prophet Muhammad, may Allah bless him 
and grant him peace, there was no equal to them, because they understood the responsibility of that position from his 
saying, may Allah bless him and grant him peace (All of you are a shepherd and each of you is responsible for his flock. 
The imam who is over the people is a shepherd and he is responsible for his flock)2, Thus, the ruler or candidate for rule 
must understand the rights of Allah in managing the rights of His servants, provided that he has the conditions and 
qualities that make him advance the nation in the best way. From the above, I chose this topic (the conditions and 
attributes of the ruler are examples of his management in the Holy Qur’an, an objective study) and I divided it into two 
sections. 

• The first section: the conditions and characteristics of the ruler, his mastery and the removal of his rule from Allah
Almighty.

It is divided into three demands

o The first requirement: conditions and qualities of the ruler
o The second requirement: Allah Almighty empowering the ruler
o The third requirement: Allah Almighty’s ability to remove judgment

• The second section : the law of governance and state administration.

It is divided into four demands

o The first demand: the constitution of government
o The second requirement: the necessity of consultation in the matter
o The third requirement: the lining of evil
o The fourth requirement: the ruler’s respect for the subjects

Then I followed with a conclusion in which I wrote down the most important results.

The first topic

Conditions and attributes of the ruler, empowering him, and removing his rule with Allah

The first requirement

Conditions and qualities of the ruler

Allah Almighty created man on this earth, and He will appoint him therein first over himself before appointing him as 
successor over others. Allah Almighty did not abandon or neglect this succession, but rather set controls and conditions 
for him in order to populate the earth. He sent messengers calling for the preservation of the rights of Allah and the 
rights of His servants and guiding people to the path of truth. We will explain below the conditions and attributes of the 
ruler that Allah Almighty has approved for the children of Adam.

First: Ruler’s conditions:

1- Islam: It is a major condition for the guardian of the Muslims (the ruler), as evidenced by the Almighty’s saying:(   چ ڦ
 Therefore, for every state, whether small or large, it is not permissible for an infidel to take( ڦ    ڄ  ڄ   ڄ  ڄ  ڃ     چ3  
charge of the affairs of the Muslims.
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2- Reason: It is one of the main conditions for guardianship. Guardianship is not for someone who has no mind, because 
the one who lacks reason is not responsible for himself, so how can he be responsible for people based on the evidence 
of the Almighty’s saying:  4چ ڭ  ڭ  ڭ   چ

3- Physical competence: The ruler must enjoy the safety of his senses from any deficiency or disease in order to bear the 
burdens of the position. 5

4- Knowledge: The ruler must be distinguished by his knowledge in all religious, military, administrative and political 
fields, because governance requires deduction and diligence in managing the position. 6

5- Adulthood, in order to complete the personality of a just ruler, he must be an adult, because guardianship, 
governance, and administration are not suitable for a young person, because he is not aware of what he is doing. 7

6- Wisdom: as evidenced by the Almighty’s saying:   8 چ ى  ئا  ئا  ئە   ئە    ئو  ئوئۇ  چ : The possessor of wisdom saves peoples 
in times of adversity.

7- Honesty and strength: This is a basic condition for the success of the personality of the ruler and leader, because the 
burdens of governance are great and the responsibility in this world and the hereafter. Whoever assumes the position 
must be strong and trustworthy, as evidenced by the Almighty’s saying: )چ ھ  ے   ے  ۓ  ۓ  ڭ  ڭ         چ( 9

8- Masculinity: This characteristic does not detract from the status of women or reduce their value. Islam has given 
women all rights, but has made it a complement to guardianship and masculinity, as evidenced by the Almighty’s 
saying: 10  )چ ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ    پ  ڀ  چ(That is, there are situations in which women are preferred over men, so the 
matter is only a matter of preference. , not minimizing.

The second requirement

Qualities of the ruler

After we briefly explained the conditions of the ruler, I set out to explain the most important characteristics of the ruler,
which are as follows:

1- The ruler must know that authority is an assignment and not an honor. The people chose him and pledged allegiance 
to him for his capabilities, as their representative in protecting matters of religion and managing the affairs of life.  11

2- Staying away from the manifestations of arrogance and arrogance. He, peace and blessings be upon him, said 
(Whoever is pleased with men imitating himself standing, let him take his place in the Fire)12. These qualities were 
adopted by the disciples of the Prophet, peace be upon him. This is Abu Bakr who used to bring the sheep of the 
living, 13 and our master Omar, may Allah be pleased with him. He races to serve an old woman. 14

3- There was no fear of the ruler, for his saying, peace and blessings be upon him: (Take it easy, brother, for I am only 
the son of a woman from the Quraysh who used to eat porridge)15. These qualities were reflected in the character of the 
disciples of the Prophet, peace and blessings be upon him, when the messenger of the King of Persians came and found 
the Caliph Omar bin Al-Khattab. May Allah be pleased with him, “he was asleep in the mosque, and he said to him, ‘I 
behaved well, so I believed, so I slept. 16

4- Sharing the people’s problems. The successful ruler should not live in a tower isolated from the people. He must 
share with them their joys, sorrows, and deeds so that the subjects understand that the ruler is one of them and strives to 
serve them, as the Prophet, peace and blessings be upon him, did when he participated with the Muslims in building the 
mosque. As well as digging trenches and other works.17

5- Staying away from dictatorship and sarcasm, meaning that the hand of the head of state and the people of power 
should not be free to recklessly control the life and property of the nation - the Qur’an denounced this characteristic of 
Pharaoh by saying:   18چ ڄ  ڄ  ڃ  ڃ   ڃ  ڃ  چ  چ  چ  چ  ڇ  ڇ      ڇ  ڇ   ڍڍ  ڌ  ڌ    چ 

The second requirement

Allah Almighty empowers the ruler

 19چ             ثم         تم             بى   بم                  ٹ ٹ چ ئې  ئې     ئى  ئى  ئى  ی    ی  ی  ی     

The principle of succession and empowerment is a divine mandate that Allah Almighty entrusted to Adam, peace be 
upon him. This assignment will pass on to his descendants until the Hour of Judgment, and in this assignment lies the 
supreme value and honorable position of that human being among all of Allah’s creation, because Allah Almighty 
empowered the ruler to lead the people and govern politics. Souls, individually and collectively, are educated and 
organized with science and knowledge, and empowered with the means of power, such as weapons and armies, and the 
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means of construction and city planning, etc. This noble empowerment is the secret of the creatures’ prostration to our 
Master Adam  peace be upon him20 . Rather, what is strange is that in the law of Allah Almighty, He sometimes 
presented the tasks of appointing successors to the tasks of worship in order to facilitate the affairs of the subjects and 
the servants. For example, the right of the traveler to shorten and combine prayers, etc. The ruler must have a strong 
imprint in managing the government, but we should not forget that Allah Almighty threatened the negligent ruler who 
He did not strive to establish justice and work and strive to achieve goodness for his subjects in protecting human 
energies from disruption and loss, since they will have the torment of deprivation and replacement in this world and 
severe torment in the hereafter. This is confirmed in the Almighty’s saying:

 21گ      گ  گ  گ         ڳ  ڳ     چ   کژ   ژ  ڑ  ڑ  ک  ک  ک  ڈچ ڇ  ڍ  ڍ  ڌ   ڌ   ڎ  ڎ   ڈ

The third requirement

The power of Allah Almighty to remove the ruler

This 22ٹ ٹ چ ڎ  ڈ ڈ  ژ  ژ  ڑ   ڑ  ک  ک  ک  ک  گ  گ  گ  گ    ڳ  ڳ  ڳڳ  ڱ ڱڱ ڱ ں  ں ڻ ڻ چ verse explains the power of Allah
Almighty to perpetuate and remove rule, and that the ownership of Allah Almighty is permanent, clear, and powerful, 
and that Allah Almighty alone is the Owner of kings, and He grants kingship to whomever He wills and takes it away 
from whomever He wills. Let us look and carefully consider the Qur’anic pronunciation in His Almighty’s saying    چ ک
 .so taking away is severe uprooting. Because (the king) is often clinging to the seat of power and clinging to it ,ک  چ   
The seat of power, in the eyes of the ruler and the Sultan, is a spoil without consequences, without fatigue, 
sleeplessness, hardship, or concern for the rights of the people, and he does not pay attention to the necessities of the 
subjects. Therefore, the rulers must be those to whom Allah has extended the kingdom equally. In the form of 
kingdoms, empires, or states, he must look at the ancient and modern countries in their splendor, civilization, and 
power. We will find that (the king) in them is taken away from the king for the most trivial reason, because it is the will 
of the Supreme Creator, so when he wants, there is no objection to his decree. 23

So we say to the judge that you must thank Allah for His good blessings, and you must correct what he has spoiled, 
whether by doing evil with Allah or with his subjects. The glory that you are in may be transformed by Allah’s wisdom 
and turn into His wrath, and you may lose your hereafter in this world and find yourself, after it is too late, humiliated 
and humiliated, as the Almighty said: ( چ ڳ   ڳ  ڳڳ    چ و )  I conclude my speech with a beautiful, general piece by 
Imam Fakhr al-Din al-Razi (the verse is applied to all types of kingdom, so it includes the kingdom of prophecy, the 
kingdom of knowledge, the kingdom of reason, health, good morals, the kingdom of power and power, the kingdom of 
love, and the kingship of wealth, because the wording is general, so the specification is from not evidence).  24

The second topic

Law of government and state administration

The first requirement

Constitution of government

پ  پ  پ  ڀ  ڀ   ڀڀ   ٹ ٹ چ ے  ے   ۓ  ۓ  ڭ  ڭ  ڭ  ڭ  ۇ   ۇ  ۆ  ۆ  ۈ  ۈ  ۇٴ   ۋۋ  ۅ  ۅ  ۉ  ۉ  ې  ېې  ې   ى  ى  ئا  ئا  ئە  ئە  ئو  ئو  ئۇ ٱ  ٻ  ٻ  ٻ   ٻ  پ  
ڎ  ڎ  ڈ  ڈ   ژژ  ڑ  ڑ  ٺ  ٺ  ٺ  ٺ  ٿ  ٿ  ٿ  ٿ   ٹ  ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ   ڦ  ڦ  ڦ  ڦ  ڄ  ڄڄ  ڄ  ڃ  ڃ  ڃ  ڃ   چ  چ  چ  چ  ڇ  ڇ  ڇ     ڇ   ڍ  ڍ  ڌ  ڌ  
 25ک  ک  کک  گ  گ  گ   گ  ڳ  ڳ  ڳڳ  ڱ  ڱ  ڱ  ڱ  ںں   ڻ  ڻ  ٹ  ٹ  ۀ  ۀ  ہ  ہ  ہ  ہ   ھھ  ھ  ھے  ے  ۓ  ۓ  ڭ  ڭ  ڭ  ۇ  ۇ  چ 

The Qur’anic verses clarified the basic law in governing the state, which is what Allah legislated and intended of 
commands and prohibitions, by mentioning some of the provisions in the heavenly religions that preceded Islam. These 
provisions remained in effect in our law, and this is evidence that the source of legislation is one, and the rule with us 
says that the law of We accepted from the heavenly religions what was legislated for us that was not abrogated by the 
Holy Qur’an or the purified Sunnah of the Prophet 26However, Allah Almighty gave the ruler wide scope, the right to 
exercise his own judgment in ruling and managing the state if it does not violate Sharia law.  27 But when we talk about 
the law of the state’s will, what is meant is not only the ruler’s supervision of the application of the laws of retaliation 
and punishment, but rather there are many provisions that contradict the limits that must be a clear penalty in the basics 
of state administration, and we mention some of them:

First: Justice, as Allah Almighty says:28 چ  چ  چ  چ  ڇ   ڇ     چ 

Second: Do not make fun of others with evidence 29 چ ى  ى  ئا  ئا    ئە   ئە چ

Third: Coexistence with others in affection and peace, as evidenced by the Almighty’s saying: ے  ۓ   ۓ  ڭ    ڭ      چ ھ  ے  
چ  30

Fourth: Responding to abuse with kindness, as evidenced by the Almighty’s saying: 31 چ ک   ک  ک    گ  گ  چ
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Fifth: Humility, meaning imposing the law of humility on the king’s entourage or his aides, as evidenced by the 
Almighty’s saying:32 چ ۓ  ڭ   ڭ  ڭ  ڭ   ۇ        ۇ  ۆ  ۆ  ۈ  ۈ  ۇٴ    چ 

Sixth: Feeding the needy among the parishioners, regardless of their religion, custom, or belief, as evidenced by the 
Almighty’s saying: 33 چ ٺ  ٿ   ٿ  ٿ  ٿ   ٹ  ٹ     چ

Seventh: Supervising the performance of trusts and loans between people in transactions, according to what Allah
Almighty says:  34 چ  ۆ    ۆ  ۈ  ۈ  ۇٴ  ۋ  ۋ   ۅ  چ

Eighth: Freedom of belief and respect for other religions are among the duties of the ruler, as evidenced by the 
Almighty’s saying:35 چ ی                     بمبى  چ 

Through the above, I mentioned some examples of the provisions of goodness and justice that the peoples and subjects 
must see in the behavior and constitution of their rulers. As for the issue of limits, it is also an essential part of the duties 
of the ruler, which is to apply them forcefully in accordance with what is stipulated in the Sharia laws. There is any 
perception of the accuracy and importance of limits in the life of the ruler. peoples, and Allah Almighty said: چ ڭ  ڭ  ڭ  ۇ    
 The noble verse alerted those with sound minds regarding its rulings, that if it wants the subjects to be  ۇ  ۆ ۆ  ۈ    چ36   
well and sound and for the peoples to live a beautiful and good life as depicted in the Holy Qur’an (life), then 
retribution must be applied honorably or in execution in the manner that Allah intended.37  For example, if the hand of a 
thief was cut off in front of people in public places, no one would dare to steal, and this is better than imprisonment, as 
are the rest of the punishments.  38Allah Almighty concludes the noble verse by saying: 39  چ ې   ى  ى  ئا  ئا  ئە  ئە  ئو  ئو  چHe 
mentioned in other verses that they are the immoral and the unbelievers, and from that it is clear what Allah Almighty 
means that every ruler who does not rule the subjects according to the rulings of his book, his law, and the Sunnah of 
the Prophet Muhammad, may Allah’s prayers and peace be upon him, is unjust, immoral, and infidel in his ruling, 
because he bound the people to the law of his own desires, abandoned Allah’s will, and forgot. That Allah is the one 
who appointed as successor in his rule those who legislated for worship and made him a watcher over them.40

The second requirement

It is necessary to consult on the matter

  41ٹٹ   ٹ  ڤ  ڤ  ڤ  ڤ  ڦ  ڦڦ  ڦ  ڄ   ڄ  ڄ  ڄڃ  ڃ  ڃ  ڃ  چ    چٹ ٹ چ پ  ڀ  ڀ   ڀ  ڀ  ٺٺ  ٺ  ٺ      ٿ  ٿ  ٿ  ٿ  ٹ   

This noble verse is one of the pearls of the Holy Qur’an, which contains within it the most beautiful images of 
description of the Messenger Muhammad, may Allah bless him and grant him peace, that Allah reminds him that, O 
Muhammad, your nature is that you are merciful, that you are not arrogant, and that you are not harsh-hearted, so treat 
your nation with this mercy that you have deposited in your heart, so pay attention to it. Bedouins surround you for your 
politeness, your humility, the beauty of your creation, and your forgiveness towards people42 So, for the softness of your 
heart, the beauty of your tongue, and the goodness of your dealings with the subjects, they responded to you and 
followed you. Yes, these are the qualities that Allah Almighty has bestowed upon our Master Muhammad, may Allah
bless him and grant him peace. But it is more appropriate for his nation to have its rulers and those in charge of it who 
are commanded to build by them, so whoever of the rulers is characterized by them is more effective in his work.43  The 
verse then moved to a basic element upon which the Islamic state is based in managing governance and rulers in 
particular, which is (consultation). After mentioning the previous characteristics, Allah assured His Prophet 
Muhammad, may Allah bless him and grant him peace, and the rulers after him to continue consultation, work on it, and 
take the statements of scholars and specialists. In their fields, because the gathering of the masses of people of 
knowledge and expertise is far from wrong, in most cases, unlike individual decisions, peoples have been decimated 
and civilizations destroyed. The tyranny of the ruler exposes the nation and the subjects to danger, and this is the 
opposite of the correct leadership approach. 44

Note that the Messenger of Allah, may Allah bless him and grant him peace, had no need for consultation because he 
supports and supports decisions from Allah, but it is a practical educational lesson for the Companions after him and 
those after them in managing governance and duties.

I conclude the speech with the words of Ibn Attiya (consultation is one of the rules of Sharia and the wills of rulers, and 
the ruler who does not consult the scholars and wise men of the nation is therefore obligatory and better for his subjects 
to be removed from office) 45

The third requirement

Bad lining

         46ڱ  ڱ             ں     چ  ڱڳ  ڳ  ڳ  ڱ  ڳٹ ٹ چ ڇ  ڇ     ڇ  ڍ  ڍ  ڌ  ڌ  ڎ  ڎ  ڈ  ڈ   ژ  ژ  ڑ  ڑ  ک  ک   ک  ک  گ  گ   گ  گ

In this noble verse, Allah Almighty pointed out a general prohibition that includes rulers and non-rulers. The successful 
believing ruler must choose his inner circle and assistants with great care, and the inner circle of the ruler and the leader
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in the contemporary state is divided into three powers: legislative, judicial, and executive. The justice of the ruler and 
commander with his ministers. Whoever has his inner circle corrupted has lost his subjects. There is no good in a 
minister who speaks well but does not do well47The evidence for this is in his saying, “may Allah’s prayers and peace be 
upon him”: (If Allah wants good for the prince, He will make him a minister of truth, if he forgets to mention him, and 
if he mentions him, he will help him, and if Allah wants other than that, He will make him a minister of evil. If he 
forgets, he will not mention him, and because he remembers, he will not help him) 48

From his saying, “may Allah’s prayers and peace be upon him,” it becomes clear that there are two types of inner circle, 
the good type and the other corrupt. The good one is the inner circle with full mind, intelligence, and a lot of 
experience, knowledgeable of the necessities of every time and its events, and conversant with the news of the people. 
The happy ruler is the one whom Allah blesses with a good inner circle that reminds him of goodness if he forgets and 
forbids him from evil. The second type is the corrupt inner circle, and there are many of them today among the rulers, 
and among their characteristics are deceit, betrayal, ignorance, defrauding the subjects, theft, hypocrisy, hatred for 
people of knowledge, submitting to foreign dependencies, and striving not to serve the subjects, as the Prophet (PBUH) 
said (You will not succeed a caliph except that he has two inner circles, an outer layer that commands him to do good 
and urges him to do it, and an outer layer that orders him to do good and encourages him to do it.) You command him to 
do evil and encourage him to do it, and the infallible is from Allah’s protection) 49

I conclude my words with the saying of Al-Ahnaf (The command of the Sultan is not fulfilled except through ministers 
and aides, and ministers and aides are of no use except through affection and advice, and affection and advice are of no 
use except through opinion and chastity. The greatest harm to kings in particular and to people in general is that they 
deprive the interests of ministers and aides, or that their ministers and aides are devoid of chivalry. There is no modesty, 
and he said, “There is nothing more worthy of a ruler than a minister or a friend who speaks well but does not do well.” 
He said, “The adornment of the rulers and their adornment is their ministers. Whoever has his inner circle spoiled is like 
one who drowns in water and his affairs are not well. 50

Fourth requirement

The ruler's respect for the subjects

 51ٹ ٹ چ ڍ   ڌ  ڌ  ڎ  ڎ   ڈ    چ 

How beautiful is this verse, as it depicts for us the best and most refined relationships in contemplation between the 
ruler and the members of his subjects, according to the Almighty’s saying: چ ڍ ڌ چ. It contains a metaphor for humility, 
gentleness, and gentleness, and it draws a three-dimensional sensory picture, as in the case of a bird when it lands and 
joins its young to it by lowering the wing, and the opposite of that (raising the wing). ) It is applied to arrogance and 
condescension52 Our master Muhammad, may Allah’s prayers and peace be upon him, was the master of the humble 
before his companions and his subjects in general. The meaning of this verse is not specific to the Prophet, may Allah’s 
prayers and peace be upon him. Rather, it is general to teach Muslims in every time and place, especially presidents and 
rulers, how to contemplate with their subjects, great and small, rich and poor.  53For his saying, “May Allah’s prayers 
and peace be upon him” ((Allah has revealed to me that you should be humble and do not be unfair to one another)).  54

Successful and rational leadership must be humble with its subjects, give its public great value, and respect both young 
and old. The ruler’s humility increases the strength of the state because he gains the popularity of the masses toward his 
government. The opposite of humility is the arrogance that penetrates the souls of many leaders, politicians, and rulers 
in all aspects of the state, and this arrogance is forbidden. In Islamic law, even if there is whispering in the heart.

CONCLUSION
Praise be to Allah, many good and blessed praises to Him, by whose grace good deeds are accomplished, and prayers 
and peace be upon the master of creation, Muhammad, may Allah bless him and grant him peace.
As for after...

Every beginning has an end, and after traveling around the Holy Qur’an and this interesting journey into the meanings 
of the verses, I have written down a very small amount of the knowledge of these noble verses, which are as follows:

1. The true faith of the ruler and authority is to make the limbs work and the heart’s trust in serving the subjects, 
because that is the main goal.

2. The ruler must adopt practical and scientific reasons and have a soft heart and good morals in his personality, in 
keeping with the character of our Master Muhammad, may Allah bless him and grant him peace, along with his 
companions, his subjects, and all people.

3. One of the fruits of correct leadership is the ruler’s success in winning and loving the hearts of his subjects through 
pardoning and forgiving the mistakes of members of his subjects that do not affect society or religion.

4. The description of the leader and the ruler as working in the Shura Council does not mean a weak character or a 
lack of firmness in decision-making, but it is evidence of the ruler’s intelligence in not making mistakes and as a 
result this is likely to negatively affect the subjects.
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5. One of the duties of the rulers is to test the ministers, workers, and scholars who are characterized by all types of 
honesty, professionalism, good conduct, religion, and character, because if the rulers’ entourage and lining are 
corrupted, the ugly becomes better and the good becomes ugly through obsessiveness and pretense of honesty and 
sincerity.

6. Leadership humility is not an easy matter, but it entails fatigue and hardship, because this quality is not achieved by 
conquering the desires of the soul, humiliating it, and raising it with a religious upbringing that affects the heart and 
dominates the behavior.
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